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ABSTRACT

The need for peace and security continues to beléhnien call concerning Africa and the rest of therld. Africa
has been worst hit with all forms of conflict osbe centuries. How can Africa find peace? How dbesunderstanding of
Genesis 3:14-19 contribute to the quest for peatkis continent? This article seeks to open upace dialogue from the
proper exegesis of this text. The first use oftdren “enmity” in the Bible occurs in this text aitdseems to impact the
understanding of conflicts all through the Bibléhig article creates better understanding of pehoefexistence from a

better understanding of the biblical text.
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INTRODUCTION

The search for lasting peace has been elusive 8t afcAfrica. The continent has had been ravagesanious
forms of enmity and unrest that have slowed dowpibgress. The biblical corpus has contributethécunderstanding of
this problem. This article is intended to show glemesis of the enmity among human beings fronbithiecal standpoint.

It enumerates the uses of the word “enmity.”

The prediction of enmity between humans and humamsians and the devil, and humans and the envinasnme
can be traced to the watershed text found in Ger4i4-19. This divinely instituted enmity is thesult of the sin of

Adam and Eve and the Fall of the human race. Th@anuman race is engulfed in the ensuing enmity.

It begins with the literary analysis of the textdaproceeds to explain the nuances of the word “Brmit
continues with the identification of the classifica of the human race into the two warring categgorlt considers some

of the ways this human enmity has played out inAfiezan continent. It concludes by suggestingwiay forward.
Background to and Literary Structure of Genesis 3

Some scholars have erroneously treated Genesis@yaa myth or legend (Childs, 1962; Gunkel, 1984ggin,
1975; Rogerson, 1991). Gunkel surmises his forticisin of the book of Genesis, which he simply £a@l“collection of
legends” (1964, p. vii). Discounting any ability leitory writing prior to late Judaism, he chardled ancients as lacking
any mature objectivity. “They were able to predaistorical events only in poetic form, in songsldegends” (Gunkel,
1964, p. vii).

Other biblical scholars have proved this view wroffnderson, 1967; Kaiser, Jr, 1970; Doukhan, 1978;
Davidson, 1994; Wolde, 1996). The book of Genesisistorical. This is demonstrated by the recurraxpression
“generation/history of” toledot throughout the bodk gives literary history of the creation and lest genealogy of
humankind (Wiseman, 1985). The book of Genesigépqrupied with generations, procreation, and fatimleage and

origin. The language of Genesis 3 is picturesqlesyifig, evocative, imaginative, and poetic. It fpays relationships.
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There is a dramatic use of dialogue (Ojewole, 20B8jthermore, the New Testament supports therfggioof Genesis
1-11 by making several references to it in hisadrierms (See Mark 10:6; Luke 3:38; Rom 5:12; 1 €46; Eph 5:31;
Jude 11, 14; and Rev 14:7).

The structure of this chapter clearly reveals agim, which shows the intention of the writer tonbriout a

special message at the center of the story:

A Serpent and Woman alone. God abs@rhibitionof eat

from the tree. Eve enticed to “knowing good and’€vss. 1-5)

B Adam and Eve naked, clothed themselves (vss. 6-7)

C God walks in the garden and “called unto Adam” (¥s9a)

D God speaks to Adam (vss. 9a-12)

E God speaks to the woman (vs. 13)

F God speaks to the Serpguss. 14-15)

E’ God speaks to the woman (vs. 16)

D’ God speaks to Adam (vss. 17-19)

C’ Still in the garden, “Adam calls his wife’'s nameeEyvs. 20)

B’ God clothed Adam and Eve (vs. 21)

A’ God alone. Prohibition of eating from the tree.

Humans “knowing good and evil”
It is important to note that vss. 14 and 15 coutgtithe chiastic climax of
Genesis 3. Thus, it is shown that the messatfeesé verses is central in the context.

The main message of this climatic portion is fbim Genesis 3:15. This climatic verse begins \lin word

“enmity.” This syntax of the verse presents thenigg” emphatically.

Genesis 3:14-19 contains a series of divine spsechie first one covers verses 14-15, beginnindn wit
wayyigtol background statement. The second andl thpeeches each begin with qatal in verses 16 @ndndl are
syntactically related and connected to the firse #8n render this connection as follows: “Then Yelhwod said to the

serpent . To the woman, for her part, he saidro.the man, for his part, he said . .” (Naccat®d4, p. 194).
Gen 3:15 also contains an interesting progresdipamllelism as follows:
Serpent (“you”) SINGULAR Woman
Seed of Serpent COLLECTIVE Seed of woman
Serpent (“you”/*Your head”SINGULAR “he”/ “his heel”

The MT of Gen 3:15 is transliterated as follows:
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weéba °asit bénk (bén issa Bén zarcak (bén zarah h( yeSOpk ro°8 weattd teSGpennifageb.
Genesis 3: 15 Can Be Divided up as Follovi$(a) weéba °asit

15(b) bénk bén wissa

15(c) (bén zarcak (bén zarah

15(d) ha yeSOpk ro°8

15(e) weattad teSGpenn(fageb
Word Study of Enmity

The noun-éba is rare, appearing only five times in the OT ienG3:15; Num 35:21; Ezek 25:15; 35:5
(Rosenbaum, 1984). It means both enmity and hiystiliyab is the verb, “be an enemygyeb is Qal participle, “enemy,”
“foe.” The root>yb occurs two hundred and eighty-three (283) timeshia OT, fifty-four (54) of which are in the
Pentateuch. This roegb is well attested in ANE literature. The Akkadiayy bu, “enemy,” occurs in letters, historical,

omen, and literary texts to designate individual aational enemies (Williams, 1997).

The Ugaritic ib, “enemy,” turns up in some letteas, well as in the Aghat legend. In the Baal cykleppears

parallel to xrt, foe, Snu, “one who hates” and daclversary”; all refer to enemies of Baal (Williani®97).

The verbrayab denotes “hatred and active hostility on the pdra @erson or group of persons (e.g., a nation)
directed towards an individual, group, or natiowiliams, 1997, p. 370). The noun, “enmity, hosyilishows unending
hostility among nations in Ezek 25:15 (Philistinesrsus Israelites) and Ezek 35:5 (Edomites versuaelites). In
Numbers 35:21-22, it distinguishes between intewafio(with hostility or hatred) killing and uninteahal (without
hostility or hatred) killing, the later allowing ehculprit to flee to a city of refuge, the formequiring the killer's death
(Williams, 1997, p. 369).

Enmity is deep-rooted hatred, deep-seated dislikdél will or a manifestation of such feeling beter two or
more parties, classes of people or entities. Enngita lack of harmony. Its synonyms include: aniitypsanimus,
antagonism, antipathy, hostility, and rancor. Otherds related to enmity include: uncordiality, ti@fdliness; alienation,
disaffection, estrangement; abhorrence, detestalistike, hate, hatred, loathing; aversion; baabtl| bitterness, daggers,
gall, malevolence, malice, malignancy, malignitpjts, and spleen. Enmity involves conflict, coritem, disaccord,
dissension, dissonance, disunion, disunity, migchstrife, inconsonance, uncongeniality, collisicemd polarization
(Webster, 1996). Enmity involves a feeling of refidness based upon jealousy and implying rivaRiyalry is expressed
as “wanting to be better than someone else” or timgrto make people think they are better” (LouwNsda, 1996, p.
760).

There are other Hebrew words that communicate aiminotions as enmity. In Hosea 9:7-8, the woréténza
means hostility, animosity, enmity, representingtate of opposition to another, with possibly fiegd of strife and long-
term antagonism toward another (Swanson, 1997).Wdrel “amar is used in Deuteronomy 24:7 and it means tal“de
tyrannically against a person or a people” (BDBO@Qp. 771). In Isaiah 41:12 is mentioned anotketated word: riass(t
meaningstrife or enmity, and the concept of being in offims or a hostile position. The expression in &a#1:12 isis

massUt means “enemy, man of strife, one who is in hagtdr strife” (TWOT, 1400b).
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The Significance of the Enmity

In Gen 3:15, emphasis is given to the ne@bd& “enmity” because it is placed at the beginnifithe sentence. It
stands at the head of the lead clause in the apposis the operating word there. The word guithlesmeaning and
movement of the remaining clauses and phrasesofdise, which serve to explain it. Thus, it emihe most weight in

that verse, syntactically.

On a closer look, indeed, the wodba “enmity” runs through all the Genesis 3:14-16rmuncements as they
have been described as being syntactically unit&ehmity is ‘established’ between the human and @nhenal world,

between man and nature, and between humans as(&alifan, 1994, 41).

The application and demonstration of this enmitggdens at different levels. There is an obviou$t $ftum the
single individuals: bérik (bén °iSSa “The serpent and the woman,” to the plurdective: (bén zarcak (bén zargh
“The seed of the serpent and the seed of the wdraad,finally to a definitely single individual regsentative locked in a
duel: “The serpent and the Woman’s Seed,” undedstale from the phraseshyeSlpk r5°5 and wattd teSOpennd
‘ageb. This evidences the narrowing from collectiveirtdividual, from plural to singular. This has vesignificant

theological implications for the understanding apglication of this verse.

In its first occurrence, Genesis 3:28bh is the first word in the sentence and servehaobject of the verb.
This word receives the greatest emphasis in thtesee. Rosenbaum (1984) treats it as a technichlemal term that
informed the later definition and development & ttomicide law. On the surfacébad seems to be the punishment for a
“mere act of deception” recorded in Genesis 3:16we accept the Biblical principle of ‘measurer fmeasure,’ then the
vendetta between the two species mandated . .t.indisate that a far more serious crime is invdlveiore serious even
than the exile of mankind from the Eden would imigfigosenbaum, 1984, p.146-147).

Upon examining the other biblical texts relating Homicide, Rosenbaum (1984) found that “hatred” and
“enmity” are related but are not simple synonyn&o also are enmity and rivalry. A state of “perndneelligerency”
exists between humans and snakes as “permaneral reagmies{Rosenbaum, 1984, p.147). Rosenbaum (1984) then

concludes:

Broadly speaking, the real fruit of that deceptidnich took place in Eden was murder. By robbitiam and
Eve of immortality, the snake and its descendaresttee murderers of our ancestors and, by extensfoourselves as

well. Any human death, whatever the apparent casismother crime to be laid at the den of thpesetr (p. 150).

The perpetual aspect of the fight between the woamahthe serpent, lasting for a long time, is gtieened by
the word°éba. Two of the other four places this word is usethe Old Testament, in addition to Genesis 3id&lude
Ezekiel 25:15 and 35:5. “Both use the express@dam °éba ‘ancient enmity,” which indicates that the enmisy
something old and never-ending” (Hotler, 1990, 10)1

It can be concluded from the scriptural usage efrtiot’yb, that enmity, like its verb root, is not applicatib
non-morally culpable beasts but only “between pessor morally responsible agents” (Leupold, 195364). Hence,
this “rules out the idea of mere hostility, whichriot enmity, between man and serpents. The paEriempter emerges

ever more distinctly as the verse progresses” (bl)i953, 1:164-165).
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The fact that the on-going enmity between the s#rped the woman is perpetual has caused manyasshol
erroneously insist that neither side of the duelicsorious, except on a temporary basis. They abpe the text and

theme of the passage and fail to see anything liegorendlessly hopeless battle.

However, this position is fallacious because theseus on the serpent and not on the humans assdcinnot
result in a draw but victory for humanity (Wenhat®87). A draw will mean a promotion for the serpeather than
demotion and can hardly be a curse for it (Turd®90). God’'s part in the enmity He establishedoigptotect His
followers while putting fear in the hearts of, disgessing, and destroying their enemies, thusiagsHis children
victory (Scott, 1974). Several scholars, especiallyhe Christian era from medieval times to da@ye defended this
conclusion (Kidner, 1967; Saydon, 1962). This vigtovas set in motion by God in order to return trmalcy the
distorted hierarchy of creation and lordship of lamity over other creatures (Gen 1:26-29; 2:19-20).

Identifying the Seed of the Woman and Seed of theefpent

The identification of the seed of the woman andgked of the serpent in Genesis 3:15 depends otypheof
interpretation parameters employed for the textsehinclude: “Literal, Symbolic, Figurative, Natlistic, Allegorical,
Aetiological, Messianic, Mariological, HistoricalPolitical, Christological, Eschatological, Collagi Singular,
Representative, Rationalistic, and Form-Criticaéipretations” (Ojewole, 2008, p. 12). These vagy@xplanations also
overlap considerably. Genesis 3:15 is figurativieri€€ological, and eschatological. A close readifithe text helps one to
observe a movement from collective figurative Seedsingular representative Christological Seed.r&his also a
movement from God’s attention to the literal snakeéhe symbolic serpent that represents and exgefoSatan himself
(Ojewole, 2008).

Genesis 3:15 is called the Protoevangelium, tis¢ Giospel, beginning from Martin Luther (Luther 589 Unger,
1960). It is the first Messianic prophecy and sigipgly, it occurs in the context of a curse upba serpent. While a
literal snake confronted mother Eve (Gen 3:1-3% $sigmbolic power behind the snake is the real dulprence the
serpent is identified as Satan, the devil hims@lhe woman is mother Eve. The children of humamdgeiwho follow
Satan constitute the collective seed of the serpéite children of human beings who follow God arghteousness
constitute the collective seed of the woman. Tdikective seed of woman are the righteous humangseiembracing all
those who share the woman’s enmity toward Satae. ddilective seed of the serpent are the wickedamuireings,

embracing all who willing yield to Satan without swch as a fight.

When Adam and Eve dragged the human race intotls@y, inadvertently entered into agreement with the
deceiver, the serpent-Satan. If God “had not ietded the human race would have been lost foreweneliately Christ
implanted enmity in Adam and Eve and later in tledfspring—enmity against Satan as a part of th&t fjospel text”
(Pink, 2005, p. 63). Humanity, in its fallen natuhas no innate enmity between them and Satamathgr a natural bent
towards unrighteousness. Subsequently, all Hom@esapare born sinners. This divine-imputed ennritthumanity
against Satan and sin is not a human contributigrehbtirely a gift from God. “It is grace that inapits enmity in human
nature . . . It has everything to do with geneeaktation, for all humans have this ‘enmity’ withimhich explains why so
many non-Christians have a sense of justice amdefss” (Gulley, 2003, p. 191-192). This enmity wbpkevent Satan

from recruiting all mankind for his rebellion agsirGod. This is good news.

There is a progression of parallelism of enmityGi@enesis 3:15, as mentioned above. Serpent battfeartity on
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three different levels. First, on the personal slaglevel the woman would do battle with Serp&@ud put enmity in her
heart toward Serpent for the benefit of resistiata8 victoriously. Second, the enmity is passetbahe seed of woman
and the seed of Serpent. Third, the collective sdetie woman narrows down to a singular represieetéseed of the
woman. The enmity between the two seeds would rgaatimax in a confrontation whereby the singulepresentative
Seed of the woman confronts and exterminates thié. dén the process, the serpent painfully strikke heel of this

Messianic Champion of righteousness (Smith, 1993).
The Enmity of Gen 3:15 in Human History

The enmity of Genesis 3:15 began to rage at thg gdawn of history.Genesis 3 and 4 elucidate the contrast
between the godly and ungodly offspring of Adam &wd. This enmity can be traced on individual, $rgabup, and

societal levels. Cain and Abel were the initialressgntatives of the Serpent’s seed and the worsartd respectively.

Cain and Abel were taught and instructed to briagrificial offerings of worship to Yahweh. The caband
carefree attitude of Cain, devoid of devotion,fadnd love may be seen when he brought to the tsanahe of the fruits
of the ground” (Gen 4:3). This blood-less offerings unacceptable to God. In giving “the firstlirgfghe flock and the
fat thereof” (Gen 4:4), Abel gave the best parthiefbest animals. God accepted Abel’s righteoferiofy of faith, love,
and heart devotion (Matt 23:35; Heb 11:4).

Hardened and impudent, Cain was wrath against @ddA&#el. Cain neglected God'’s direct warning anaivg
and eventually slew Abel, his brother (Gen 4:7-18%. did this “because his deeds were evil and higshbr's were
righteous” (1 John 3:11-12). The enmity of Gen&si$ was first fulfilled in the murderous act ofi€against Abel, his
brother. Thus, Cain clarified himself as a seethefserpent persecuting the seed of the womanidgplify Abel. Cain’s
posterity sustained the evil lineage of the seethefserpent. Not until the birth of Seth, in pladeAbel “whom Cain
killed” (Gen 4:25) did the “seed of the woman” metun perpetuity. “At that time people began tol cad the name of the
Lord” (Gen 4:26b). The seed of the woman becaméataount to those who proclaim the name of the Linoin
generation to generation (Gen 12:8; 13:4; 21:33;226:25; 33:20; 35:1; Exod 17:15; 1 Kings 18:2del 2:32; Zeph 3:9;
Acts 2:21).

“Cain went out from the presence of the Lord” (Geh6). He built a family comprising of those who kaaup
the seed of the serpent. “They have gone the w&aof’ (Jude 11). Among them was Lamech who waditsEto violate
the principle of monogamy. He also recorded a lfolabtllad celebrating vengeance (Gen 4:23-24)spite of their

rebellion, Cain’s lineage was given divine gracbégome leader of various aspects of culture witatove talents.

Genesis 5 itemizes the seed of the woman repregetiie family of faith from Adam and Seth until Eho the
seventh generation (Jude 14). These were rightandsgodly people who walked with God until Noab&neration.
During this time the seed of Serpent became evere nmumerous. The teeming population of the worldabee
dichotomized into these two communities. Genesisv@aled God’s disapproval of the intermarriagamixing of the
seed of the woman and the seed of the serpent.@otlps can never be reconciled, nor light and rizs¥; for they shall
be perpetually contrary the one to the other. Withworsening level of human degradation, eveoydiht of man’s heart

was only evil continually, rebelling openly, pulijicflagrantly, and presumptuously against God (G&).

These two classes of people typify respectivelyltise and the saved; the self-righteous and th&dorapirited;

the unbeliever and the genuine believer; those rghpsalvation by works rather than faith in Chri¢hose who insist
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upon salvation by human merits, and those who dliegvto be saved by Divine grace; those who a&jected and cursed
by God, and those who are accepted and blessetk, (05, p. 41).

A perpetual enmity has ensued between the kingdo@oad and the kingdom of the devil among humankind,
resulting into all-out war between the righteousdsef the woman and the wicked seed of the sergest.like wicked
Cain who persecuted righteous Abel, the Serpergs gontinues to hate, assault, buffet, and sed&uour the righteous.
This is the fruit of this enmity between the claghseeds (Henry, 1994).

This dichotomy of seed continued until the timeNafah when God deem it best to destroy the worldh e
saving only Noah and his wife and their three samd their wives. Noah became a type of “new AdaRonhing, 1997,
p. 180-181). Interestingly, both the seed of thenan and the seed of the serpent are representhd progeny of Noah.
After Noah’s “fall” through drunkenness, Ham exhdd the seed of the serpent as can be seen inshésgect of his
father and the subsequent curse upon Ham and beeni@ants. Contrariwise, Shem and Japheth anddéstendants
constituted the seed of the woman and receivediblgs (Gen 9:21-27).

The proliferation of the wicked seed of the sergergnumerated in the genealogy of Ham in Gendig-20
which included the Nimrod the founder of rebellioBabel and Nineveh. From Ham also came the defidogs of
Canaanites, Jebusites, Amorites, and Sodom and amoThe seed of Ham united in rebellion and-agtfrandizement
in the construction of the Tower of Babel (Gen 19)1The righteous seed are from Japheth (Gen 30dnd Shem,
producing faithful Abraham (Gen 10:21-31; 11:10-32)

From the patriarchal era, the seed of the womansdéied of promise, becomes the seed of Abrahambl@ssed
Abraham and his chosen offspring as carriers ofdig of creation mandate of Genesis 1:28; sayingiill greatly
multiply you, | will make you very fruitful, . . kings will come forth from you” (Gen 17:2, 6, 7)oNetheless, Abraham
produced the blessed seed of the woman througthtbeen son, Isaac, and the rejected seed of thentéeéhrough Ismael.
Dramatic enmity ensued between Ishmael and Isaddheir descendants. This enmity degenerated én kistory into

shedding of blood, pre-meditated murder, or hogtiletween nations leading to war, and all formbuhan atrocities.

The ancient enmity of the Philistines against Istgeek 25:15) can be traced back to the Philistipposition to
Isaac, who even named one of his wells blockechbint “enmity” (Gen 26:21). Isaac’s two sons depelbenmity from
the womb (Gen 25:21-26). “Esau becomes his bratheremy, as Cain did his brother Abel; like Cairrdeolves to kill
him” (Westermann, 1985, p. 443). Enmity played iouthe lives of Jacob and Esau and in between ditiens descended
from them. Ezekiel 35:5 speaks of the “ancient eyihgixhibited by the nation of Edom against thelorabf Israel, which
likely manifested in the Edomites’ opposition teaal's request to pass through Edomite territorytiogir way to the
promised land (Num 20:18-21).

Jacob’s children also exhibited the two opposingdsein enmity. Joseph'’s ten older brothers initikkéhaved
like Cain, Ham, Ishmael, and Esau, as the moraboifig of the serpent while Joseph and Benjaminlavbave been the

righteous ones. The ten brothers sold Joseph laery and lied to cover up their story.

Years after the children of Israel peacefully settlin Egypt, they became victims of Egyptian jealgou
punishment, and slavery (Exod 1:9-13). This wagamd) clash of the two seeds. “The nation of Isisglortrayed as
God’s new creation, the righteous seed at enmitl ®gypt, of the seed of the serpent” (Ronning,7199 211). Further

clash between the seed of the woman and the sdbd sérpent on the national level is observede fidighboring nations
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to Israel constituted a nemesis to Israel as Saustigated them. The Canaanites, Midianites, ArasritPhilistines,
Amalakites, Edomites, Assyrians, Babylonians, M&gwsians, Greece, Romans, and others fanned the & enmity
against the people of God (Exod 17:8-16; Num 2@21421:1-3, 21-35; 22-25; 31:1-12; Dan 2; 7).

The Quest for Peace Over the Ancient Human Enmity

Peace is shalom in Hebrew andéedérin Greek literature and the New Testament. Peadbd cessation of
personal, interpersonal, and national conflicttibaand enmity; and the presence of calm and jrd@mestic, and societal
tranquility (Luke 14:32; Acts 12:20; Rom. 14:19Cbr. 7:15; Eph. 4:3). Peace minimizes and elimsat#red, personal
enmity, and collective enmity (Carpenter & Comf@®00).

The medieval military ethics attempts to limit @ie feuds and conceptual and political enmity gése to the
classical doctrine of the “just war” developed bugiistine and studied by theologians, ethicistsicpahakers, and
military leaders. This posits that only the lawflaivernment may define an enemy and declare wanuBeconsiderations
must be made of the morality of going to war, marahduct within war and the morality of post-wattleenent and
reconstruction (Guthrie & Quinlan, 2007; Fotion,0Z). This was only partially effective as peoplegirs of the 19th
century and world wars of the 20th century escdla&emity and wars among nations. “The combinatibideological
nationalism with the explosion of weapons technglbgs made it extremely doubtful whether legalraftes to restrict
enmity can succeed” (Huber, 2003, p. 93).

Modern peace movements have been classified bytitrasl (religious, internationalist, socialist, femist,
conservationist) and by goals or objectives (ofmosito all war or to a specific war, oppositionrtolitary conscription,
opposition to arms races or to specific weaponspeacy for world order and nonviolent social chgngéarious
organized peace societies began in early 19th gentith the likes of the New York Peace Society,ndon Peace
Society, and American Peace Society. There haweedbeen numerous peace organizations and intemahtpeace

congresses around the world (Chatfield, 1992).

Peace advocates, philanthropists, religious andigadlfigures have shared their concerns for peaug unity
among people and nations. The Nobel Peace priaeepaccords, and civil rights campaigns have askist promoting
nonviolent social change. The United Nations curditheir efforts at better negotiations against, waclear weaponry,
and furthering disarmaments peace education ancepesearch. Many of these efforts continue tbllght nonviolent
alternatives to war and urge citizens to ensureenttamocratic decision-making in governance natidBarkholder,
2005).

In the African continent, peace and security hasnbelusive and far-fetched. There are tribal andritibal
wars, colonialism, neo-colonialism, foreign expdtibn, political hooliganism, governmental poweusdy, ballot robbery,
uncontrolled inflation, debilitating debts, enviroantal pollution, neglected Endemic Tropical Dissashild and women
abuse, or dearth of human rights and civil libertensistent with a sustainable democratic ordmsr Bnd corrupt African
leadership has impoverished the continent (Ngwti,3). “Without enduring peace there can be no meén
development in Africa” (Nhema, 2004, p. 12).

The Organization of African Union (OAU) began in6B9as the continental organization and was redoteti as
African Union (AU) in 2002. It aims at fosteringgeeful and diplomatic cooperation, defending theeseignty, territorial

integrity and independence of the 32-member Afri€taites; while ensuring better human rights anddistandards for
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all Africans. The Economic Community of West Afnicé&tates (ECOWAS), the West African regional orgatidon
formed in 1975 includes fifteen countries. ECOWASpbsed to grant member nations and their citiferes access to
their abundant resources, economic and commerciigitees, and engender sustainable environmefitiefit education
and health systems while ensuring an atmosphepeade and security. The Southern African Developpr@@mmunity
(SADC) was later formed in 1992 to further politicsecurity, and socio-economic cooperation anegrdtion among the
fifteen southern African states. The East Africaontnunity (EAC), comprising five eastern African otties was

resuscitated in 2000.

The AU and ECOWAS have both worked in consonandé tiie Security Council of the United Nations in
managing and authorizing the use of force to mairgaace in Africa. Both African organizations lawkeded resources to
guench the complex conflicts that rattle the caninwithout tangible assistance from the Unitedidwet and the
international community (Omorogbe, 2011). UN seémemploy selective intervention machinery for Aém conflicts.
The international community awaits Africans to flescAfrican issues. The UN and USA encourage tleeaipreventive

diplomacy for managing conflicts in Africa and eldere (Ngwube, 2013).

However, Africans need to boost their timely cartflprevention, resolution, and mediation capacitesl
increase their voice in the Security Council of @bbpecially in deciding how to handle African coctfli like those of
Mali, Libya and Ivory Coast (Dersso, 2012). Nonétks, they were somewhat effective in the Africeaqe and security-
keeping mission in Burundi, Sierra Leone, Libe@mmoros, and Somalia from 1990-2003 (Arthur, 201The AU’s
Peace and Security Council for conflict managenagat prevention and peace building is still youmgxperience, and
bogged down with power tussle and administrativétldrecks (Ngwube, 2013). Furthermore, African kyadare

suspicious of one another (Ngwube, 2013).
CONCLUSIONS

Genesis 3:15 describes the beginning of conflicthé world, dividing humanity into only two groupgghteous
and wicked. This article has given the extent ¢&f #nmity from the earlier biblical history of therld begin from Cain
the first murderer. Enmity was divinely imputeda humanity towards Satan and all evil. The mapose of God is to
use the enmity to truncate the alliance of evilt tt@me with the fall of humanity into sin. It wasetdivine plan to
disassociate humanity from devilish alliance witite and prevent conflicts among humans or betweemans and the
animals and the environment.

This enmity was to offer converting grace and rangwpower and prevent humanity from becoming ses/an
ever ready to do Satan’s bidding. This enmity help$o cultivate hatred towards sin, deceptiontgmse, and everything
that bears the marks of Satan’s guile (Ellen WHIB99, p. 117). Rather, Satan has capitalized elinfy enmity between
humans instead of human beings being at enmitynag&iatan. The litany of woes around the worldhés iandiwork of

Satan. Biblical concepts would help the human tagevert to God and hate the devil.

The conflicts in the world and especially Africawld be alleviated as people turn to God and reeetie path of
love and peace. Various government, internationgamizations, and non-governmental groups haverbheamatalyst and
advocates of peace. The UN has designated séVetainational days” in each year to commemoratd amphasize
various aspects of peace in the world. There afteaat 33 of such international days, all of whigtve the potential of

helping the whole world to rally around peace aadusity. Each month has at least one such day.eTtiags remember
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victims of war, abuse, holocaust, slavery and othietence while advocate anti-corruption, non-viale, health,

tolerance, dialogue, development, friendship, hunmgts, dignity, and solidarity (UNO, 2015).

AU designated 2010 as the “Year of Peace and Sgtdibbed: “Make Peace Happen” (Mbakwe, 2010). &lor

such efforts and emphasis would make peace andga®tpsting reality in Africa. The regional orgaations are making

better effort to encourage peace and cooperatioa.need for regional armed peacekeeping forcesimerodtical. More

trust and cooperation among nations are non-ndgetia
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